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FROM THE EDITOR'S DESK 


A continuing trickle of new subscriptions has provided sufficient 
operating funds to permit the printing of this issue of LIVING OR- 
THODOKY entirely with metal plates, The improvement in print qua- 
lity should be at once apparent! We began publication last winter 
with fewer than thirty paid subscriptions; at last count the list 
numbers 97. While this is quite an improvement, it is still less 
than half of what careful figuring indicates to be a viable size to 
provide for quality printing, some contingency funds, and a little 
left over for improvement in equipment. The message: please, dear 
friends, keep the gift subscriptions and names and addresses for 
sample copies to friends coming! 


This issue is squeezed in between the end of summer and the commence- 
ment of serious work toward the completion of the Church of the An- 
nunciation for its scheduled consecration at the Feast of the Pro- 
tection; number 5 should not be expected until after that time! 
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LETTERS FROM OUR READERS 


I have enjoyed the articles in LIVING ORTHODOXY concerning asceti- 
cism. We have only two weapons against our enemy. It is signifi- 
cant what shorter services (read ‘liturgical reform’) and loosening 
of fasting rules have done in the West. Some Orthodox would try 
such renovation in cur beloved Church, in spite of the experience of 
Roman Catholics and Anglicans and the words of Our Saviour: This 
kind comes not out but by prayer and fasting. 


Brother Vasily 
Picayune, MS 


About the article on asceticism: I can see what a struggle it was 
and on the whole I can't disagree with it, altho 
ig that ‘something’ is missing---and I can't put my 
finger on it! Perhaps if you wrote a little about the ascetic 
feats of saints in particular, showing how those specific 
Were not without meaning. I don't know; it's a difficult subject. 
In our Synod people are already disposed to accept asceticism as 
the very essence of Christian life, and to my knowledge none have 
Cletters continued on p. 22) 


ST. SIMEON STYLITES 


The Orthodox Christian year begins on Sept. 1 (Sept. 14 N.S.) 
with the commemoration of a man who was, in his life and conduct, a 
source of astonishment not only for those immediately around him in 
the eastern Roman Empire, but also to those of other nations, both 
Christian and non-Christian. The manner of St. Simeon's life was 
such as, even today, to provoke amazement bordering on disbelief--- 
if not outright mockery and offense. It is doubtful that any of us 
today are called to imitate in detail his life of asceticism; but 
if we find ourselves unable to accept the spirit which it conveys, 
we have cause to re-examine our commitment to the Way of the Cross 
to which Our Lord calls us. 

‘The sources of our information concerning the life of St. Sim- 
eon are unusually good: the principal account is from the hand of 
the church historian Theoduret who was a close friend and wrote his 
account even before Simeon's death. This brief account here relies 
primarily upon the sv ‘mary to be found in Butler's Lives of the 
Saints, and upon the rather more ample Life published in The Old Ca~ 
tholic/Good Shepherd, Vol. III Nos. 364, and No. 12. 

St, Simeon was born in AD 388 in northern Syria, of a shepherd 
family, His parents were Christians, and he was baptized as an in- 
fant. Occupied with the care of the sheep, he did not early have 
opportunity for much learning, but the winter he was 13 there was 
so mich snow that he found hinself more at home and more often in 
Church. Hearing the words of the Beatitudes at a service one day, 
he was greatly puzzled by them, and asked an old man for an expl 
nation. The old man told him 'My child, when a man humbles himself 
before everyone, prays to God without ceasing, practices fasting and 
all kinds of mortification of the senses, and does not let his heart 
attach itself either to money or to goods, parents or friends, but 
fulfills the commandments of God faithfully and conscientiously, 
then he will inherit heaven, and walk in the holy and wholesome fear 
of God; and whosoever does not do so will one day be cast into outer 
darkness, in which the devil and his evil spirits dwell. But, my 
son, the monastery is the place where thou canst best learn and prac- 
tice all these holy things. 

St, Simeon returned to his shepherd's life, but spent many of 
his night hours in prayer in 2 chapel dedicated to the holy martyrs, 
as well as during his nights on the mountains with the sheep. On 
one occasion he was so overwhelmed by a vision which came upon him 
as he prayed that for a period of twenty-one days he neither ate nor 

(continued on page 18) 


CALENDAR 


Church New Year; St. Simeon Stylites # W/O 
PENTECOST XIV 
Zachariah & Elizabeth, parents of St. John 
the Forerunner 

NATIVITY OF THE THEOTOKOS F/#/0 
Ancestors of God Joachim € Anna 
PENTECOST XV 
EXALTATTON OF THE LIFE-GIVING CROSS 

Fast day; Wine & oil all. 


Fri. Sept. 
Sun, Sept. 
Tue, Sept. 


Fri, Sept. 
Sat. Sept. 
Sun. Sept. 
Thu. Sept. 


Sun. Sept. 17/30: PENTECOST XVI 

Fri. Se. 22/0c.5: Prophet Jonah 

Sat. Se. 23/0c.6: Conception of St. John Baptist® 

Sun, Se, 24/Oc.7: PENTECOST XVII; Protomartyr Thecla 

Mon. Se. 25/0c.8: St. Sergius of Radonezht 

Tue. Se. 26/0c.9: Holy Apostle & Evangelist St. John® 

Sun. Oct. 1/14: PENTECOST XVIII; THE PROTECTION OF OUR MOST HOLY 
LADY THE THEOTOKOS AND EVER-VIRGIN MARY 

Mon. Oct. 2/15: Hieromartyr Cyprian and Virgin-martyr Justina 
of Nicomedia 

Tue, Oct. 3/16: Hieromartyr Dionysius the Areopagite 

Fri. Oct. 6/19: Apostle Thomas* W/o 

Sun. Oct. 8/21: PENTECOST XIX 

Mon. Oct, 9/22: Apostle James, son of Alpheus* 

Wed. Oct. 11/24: Apostle Philip of the 70, of the seven deacons 

Sun. Oct. 15/28: PENTECOST xx 

Tue. Oct. 17/30: Prophet Hosea 

Wed. Oct, 18/31: Apostle and Evangelist St. Luke* w/o 

Thu. Oc. 19/Nov.1:St. John of Kronstadt® 

Sun. Oc. 22/No.: PENTECOST XXI; The Kazan ikon of the Theotokos 

Mon. Oc. 23/No.5: Apostle James the brother of the Lord* 

Thu. Oc, 26/No.8: Great-martyr Demetrius# 

Sun. 0c,.29/No,.11: PENTECOST XXII; Martyr Anastasia the Roman 


Sundays and feasts upon which the attendance at Divine Liturgy of 
all Orthodox Christians is expected are printed in all capitals; 

feasts marked by (#) are other festivals upon which the Divine Li- 
turgy will be celebrated at Agape. Selected additional conmemora- 
tions are also included. First date is actual Church date (0.S.)5 
second date is corresponding date on civil calendar (N.S.). ALL 

Wednesdays and Fridays are fast days (meat, dairy products, fish, 
oil and wine excluded); mitigations are indicated in the calendar. 
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WHAT DAY IS TODAY: 
"The Calendar Question" 


A common question for those who may have lost track---and a se- 
rious one for Christians concerned to be in harmony with the histo- 
ric Tradition of the Church. The question is particularly trouble- 
some because it is NOT as simple as those who advocate either of the 
extreme positions would sometimes have us believe. The Church Year 
which is an integral part of the whole cycle of Christian cele- 
bration handed down to us from the Apostolic age itself---is made up 
of TWO related but independent components. Many of the great Feasts 
(and one of the fasts) of the Christian year are dependent on the 
date of Pascha (Easter), which varies from year to year. Complement- 
ing these variable feasts are the fixed-date feasts of the so-called 
Sanctoral (because it is for the most part made up of the daily com- 
memorations of the saints) Cycle---festivals celebrated on the same 
calendar date each year. 

These two independent components of the Christian Calendar must 
be considered separately, lest we become hopelessly confused. In 
the very first years of the Church's life, there was no common date 
for the celebration of the Resurrection. Some parts of the Church 
based their date for its celebration on the actual historic calen- 
dar date of the Event (and so celebrated it on any day of the week 
others, remembering that the Resurrection occurred on the ‘first day 
of the Week’, and on the Sunday after Passover, fixed their date in 
accordance with that tradition. Nearly all felt, however, that this 
was an undesirable state of affairs---that such an important event 
in the Church's 1ife should be celebrated on the same day every- 
where. At the Council of Nicea, the first great Council at which 
the entire Church was represented, a determination was reached under 
the guidance of the Holy Spirit that henceforth the date of Easter 
was to be determined in a certain relationship to the Jewish Pass- 
over (the date of which was in turn determined by a Scriptural for- 
mula), the vernal equinox, the lunar cycle---and was always to oc- 
cur on Sunday. The astronomical calculations involved were of suf- 
ficient complexity that the task was given to the Patriarch of Alex- 
andria (at which city the best astronomical facilities of the time 
were located) of proclaiming each year the date for the celebration. 

The formula specified by the Council was of course stated in 
terms of the common calendar in use at the time---the Julian calen- 
dar. Only by its application to that particular calendar can the 
requisite results be obtained: specifically, that Easter mist never 


fail before Passover. There would be no ‘calendar problem" had the 
Julian calendar been an entirely accurate solar calendar---but it 
was not. By the Middle Ages, its inaccuracy with regard to the so- 
lar year had becone troublesome to the rationalist minds of western 
Europe, and a correction was sought to restore the 'proper' relati~ 
onship between the dates of the year and the solar cycles and sea- 
sons. ‘This corrected calendar, introduced in AD 1582 under the aus- 
pices of Pope Gregory XIII of Kome (but accepted outside the imme- 
diate sphere of Roman influence rather slowly---e.g., not in Great 
Britain and the North American colonies until 1752), has continued 
in use since that timer--in the West. 

No problem would have arisen (with regard to the Easter date) 
had the Roman Catholic Church been attentive to the decrees of the 
Council of Nicea...which specified not only the formula but also the 
reasons for it. Instead, the formula was applied without adjust- 
ment to the 'new' calendar, for which it is inappropriate. The 
problem is exactly that of attempting to solve a mathematical prob- 
lem with the wrong formula---results are quite uncertain! The con- 
Sequence of the Roman ‘calendar reform! is that Easter---as the 
Romans figure it---only seldom occurs on the day specified by the 
Council of Nicea, very often falls before Passover...and so is most 
often NOT in harmony with the ancient Tradition of the Church. Ir 
onically, all the Protestant denominations have simply followed 
Rone's lead and accepted the Roman dating for Easter, while suppos- 
edly departing from all the, 'papish errors’. 

The question of the Sanctoral Cycle is quite another matter. 
The ‘fixed feasts and fasts' of this cycle, determined by the actu- 
al calendar date, are in no way directly related to the Paschal cy- 
cle. In one sense, the matter is entirely arbitrary: what diffe- 
rence does it make whether we call today September 1 or 14? The mo- 
tive for the Gregorian reform of AD 1582 was quite simple: to en- 
sure that the dates of the calendar year always had reference to the 
same positions of the sun in the sky, Whether this is relevant to 
the 1ife of tie Church or not is an open question. In any event, 
the Gregorian reform was accepted slowly throughout the western Eu- 
ropean world; only much later was this calendar adopted by any of 
the Eastern countries. Today, the question for Christians is not so 
much one of whether the calendar reform should have occurred in the 
first place; rather, it is one of whether it is desirable or undesi- 
rable for the Church to use the same calendar as the civil (busi- 
ness/political world), and as heterodox Christian sects. 

Some portions of Orthodox Christianity have, in the past few 


decades, opted to accept the civil calendar (which is also that in 
use by the Roman Catholic Church and the Protestant denominations 
although, in the latter case, the only date in question for most is 
that of Christmas), Others have bitterly opposed this move, con- 
tending that it is motivated by considerations (both political and 
ecclesiastical) which are unacceptable to true Orthodox Christian- 
ity. A number of Orthodox jurisdictions in this country are bical~ 
endric-~-permitting the use, on an individual parish basis, of ei- 
ther calendar. 

The undesirable result of this state of affairs is that the 
same Feast of the Christian year may be celebrated at two times, 13 
days apart, even in neighboring parishes. So, while the fast in 
preparation for the celebration of the Nativity of Our Lord is still 
being kept in one town, the Feast itself is being celebrated in the 
next. 

All Christians, then, find themselves in the position of having 
to choose between the two calendar systems. If they choose the New 
Calendar, their celebrations are in harmony with the civil world, 
the Roman Catholic Church and Protestant denominations---and those 
Orthodox Christians who have made the same choice. If they choose 
the Old Calendar, their celebrations are in temporal harmony with 
those staunch resisters who contend that the motivations for the a~ 
doption of the reformed calendar are entirely worldly and political 
in character---and with the calendrical system used by the entire 
Christian Church from its birth in AD 33 until the reform of the 
calendar at Rome in AD 1582. 

While the choice between the two is, in an absolute sense, ar- 
bitrary---it is apparent that there is a clear distinction in terms 
of alignment: something we might call connotative value. With whom 
do we choose to cast our lot? [At this point, it may be necessary 
to indicate that even as this article was being written---see more 
detail in Agape Community Notes---a decision was taken here to shift 
from the New to the Old Calendar) Fron our own perspective, the 
question is one of a delicate balance, which has been teetering for 
Several years. Perhaps the deciding factor can be stated most sim- 
ply in terms of one feast: What is celebrated by most of the world 
(including much of the 'Christian' world) on 25 December is NOT what 
Orthodox Christians celebrate as the Nativity of the Lord Jesus the 
Christ---which will henceforth be celebrated here 19 days after the 
civil calendar has marked the date. We choose, therefore, for that 
celebration (and the hundreds of others throughout the year) to be 
in temporal harmony not with the world, but with those of our 


Orthodox brethren throughout the world who adhere to the ‘old ways". 

To try to make a simple matter simple: The Nativity of Christ 
falls on 25 December, no matter which calendar is used. But on the 
"Old’ Calendar that date is not reached until the 'New' Calendar 
(the civil calendar) has advanced to 7 January of the next year. In 
consequence, a given day may be referred to by either of two dates. 
e.g. Friday 1 or 14 September (this year). Many Orthodox letters 
and documents (and henceforth all from Agape) are ‘double-dated' 
(e.g. 1/14 Sept.)---the first date being the Old Calendar date, the 
second the New Calendar date. 

In the present situation of the Church, there is no easy reso- 
lution to the calendar question for anyone with a serious Christian 
conscience, Without making of it a banner-flying matter of sectar- 
ian hostility, it is essential that all seriously consider the mat- 
ter in conscience and make a choice dictated by the concerns of the 
Faith, and influenced as little as possible by those of convenience 
and the world. 


co 
HISTORY---FIT STUDY FOR CHRISTIANS? 


The title isn't quite fair, but ponder: During an NPR radio inter- 
view last winter Odetta (one of the great singers of Truth of our 
days) observed 'It seens the men you hear most about in history books 
and school---the heroes---are those who have caused the most death 
and misery." If most schoolchildren are bored to death by their his- 
tory studies, and remember little of them, perhaps it is a blessing. 
More seriously---how conscientiously do we, as Christian parents, 
accept the obligation to watch carefully over our children, to see 
what kind of ‘education’ they are getting---whether at the hands of 
their 'teachers', their friends, their books, or their television 
sets? Perhaps we would do well to substitute for secular history 
(which, as it is taught, is mostly a matter of wars and conquests 
dominations and oppressions) readings---both in the family as a bo- 
dy and individually---in the Lives of the Saints. There, we truly 
find history worth studying, digesting, remembering, living by. If 
we turn to the genuine Lives (not to pale expurgated modern versions 
devoid of ‘all those miracles"), we find material to excite and fire 
young (and old!) imaginations---true Adventures which make the ty- 
pical ‘adventure story" look pale and sic) 


CONCERNING RESTLESSNESS 


When the vice of Accidie has got hold of an unhappy man's mind, it 
breeds detestation of the place of his habitation...and makes him 
spurn and despise the brethren who live with him, or near him, as 
all neglectful and unspiritual. Fer every task to be done within 
the confines of his dwelling, it makes him slow and indolent. It 
will not let hin either rest in his cell or give himself to reading. 
He complains and sighs and bemoans that he stays on there empty and 
void of spiritual gain,... He belauds other monasteries far away 
From the neighborhood, and speaks of them as better suited to spi- 
ritual progress, and more likely to help forward one's salvation. 
He depicts the fellowship of the brethren there as sweet and full 
of spiritual converse. On the other hand, all that he has near a- 
bout him is hard and difficult, and he says that not only is there 
no edification in the brethren anong whom he dwells, but also that 
the very necessities of life can only be there obtained with im- 
mense toil, Lastly, he tells us that if he remain where he is, 
his salvation will be impossible: he must leave his cell; if he 
remain in it both he and it will perish together; he must take him- 
self out as speedilv as possible. Then the Fifth or the sixth hour 
inflicts him with weariness of body, and such appetite for food 
that he seems as if he had just come from a long journey or was 
worn out with terrific toil, or as if he had not taken food after 
a two or three days’ fast. ‘Then, again, he locks anxiously about 
him and sighs to think that none of the brethren ever pay him a vi- 
sit, Time after time he goes out and comes in again, he keeps }éok- 
ing at the sun as if it were too tardily going to its setting. 
Thus, as if beset by an unreasonable confusion of mind, he is, as 
it were, filled with a dark mist, and rendered useless and unprofi- 
table for every spiritual exercise. It is as though he thinks that 
no other remedy can be found for such distress save from a visit of 
one of the brethren, or in the solace of sleep alone. Then this 
same disease prompts hin to undertake visits,...to go and see the 
sick, be they near or far. He talks much about kind and religious 
duties; he must enquire after certain male and female relatives 
A certain religious wonan, it may be, dedicated to God, must be vi- 
sited at frequent intervals, especially as she has none to look af- 
ter her, and it is a holy task to get her the necessaries of life 
which they neglect to bring her. It is, he would say, a higher duty 
to apply oneself to pious works of this sort than to remain in the 
cell without spiritual fruit, and without progress in perfection. 
---St. John Cassian, Institutes X, ii (AD 360-435); text pub- 
lished by Eastern Orthodox Books, PO Box 302, Willits, CA. 
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ON THE JESUS PRAYER 
(An excerpt from Archimandrite Sophrony, 31S LIFE IS MINE, St. Vla- 
dimir's Seminary Press, 1977) 


"The way of our fathers requires firm faith and long patience, 
whereas our contemporaries want to seize every spiritual gift, in- 
cluding even direct contemplation of Almighty God, by force and 
speedily, and will often draw a parallel between prayer in the Name 
of Jesus and yoga or transcendental meditation and the like. I must 
stress the danger of such errors---the danger of looking upon prayer 
as one of the simplest and easiest ‘technical’ means leading to im- 
mediate unity with God. It is imperative to draw a very definite 
Line between the Jesus Prayer and every other ascetic theory. He is 
deluded who endeavors to divest himself of all that is transitory 
and relative in order to cross some invisible threshold, to realise 
his eternal origin, his identity with the Source of all that exists; 
in order to return and merge with Him, the Nameless trans-personal 
Absolute. Such exercises have enabled many to rise to supra-ration- 
al contemplation of being; to experience a certain mystical trepi- 
dation; to know the state of silence of the mind, when mind goes 
beyond the boundaries of time and space. In such-like states man 
may feel the peacefulness of being withdrawn from the continually 
changing phenomena of the visible world; may even have a certain ex- 
perience of eternity. But the God of Truth, the Living God, is not 
in all this. It is man's own beauty, created in the image of God, 
that is contemplated and seen as Divinity, whereas he himself still 
continues within the confines of his ovn creaturelii This is 
a vastly important concern. The tragedy of the matter lies in the 
fact that man sees a mirage which, in his longing for eternal lif 
he mistakes for a genuine oasis. ‘This impersonal form of ascetics 
leads finally to an assertion of divine principle in the very na~ 
ture of man, Man is then drawn to the idea of self-deification--- 
the cause of the original fall. The man who is blinded by the im 
ginary majesty of what he contemplates has in fact set his foot on 
the path to self-destruction. He has discarded the revelation of 
a Personal God. He finds the principle of the Person-Hypostasis a 
Limiting one, unworthy of the Absolute. He tries to strip himself 
of like limitations and return to the state which he imagines has 
belonged to him since before his coming into this vorld. This move- 
ment into the depths of his omn being is nothing else but attrac- 
tion towards the non-being. from which we were called by the will of 
the Creator." (pp. 115-116) 
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Review/Excerpts: ORTHODOXY AND THE RELIGION OF THE FUTURE 


The second edition of ORTHODOXY AND THE RELIGION OF THE FUTURE, 
just released by the St. Herman of Alaska Brotherhood, should be re~ 
quired reading for all Christians seeking to keep their heads above 
water in the rising tide of spiritual confusion which promises to 
inundate most of ‘contemporary Christianity’. Hieromonk Seraphim's 
Fluid writing makes accessible to any serious reader a careful and 
thoughtful analysis of the apparently conflicting (but perhaps well- 
orchestrated) currents of much contemporary religious behaviour. 

Holy Scripture demands that we 'test the spirits, whether they are 
of God", and this work is an extensive testing of those spirits which 
so abound in our midst, At first glance, this work may seem to as- 
semble a peculiar assortment of subjects under a common title. Care- 
ful---and prayerful---reading will leave the dedicated Christian 
wondering why he hadn't seen their relationship before, and more ar- 
dently than ever seeking truly to live in the one Faith given to man- 
kind by his Creator. 

There are no doubt many who will react with much violence to i 
the excerpts from the Preface and comments on the chapter titles which 
follow, refusing to 'waste time’ in reading material so obviously 
"out of tune with the times’, so ‘prejudiced’ and ‘dogmatic’. May 
the Lord have mercy on them and open their eyes and hearts, that they 
may perceive that the ‘spirit of the times’ is none other than the 
"spirit of this world'---Nanmon, 

"Every heresy has its ovn ‘spirituality’, its own characteris- 
tic approach to the practical religious life. Thus, Roman Catholi- 
cism, until recently, had a clearly distinguishable piety of its own, 
bound up with the ‘sacred heart", the papacy, purgatory and indul- 
gences, the revelations of various 'mystics, and the like; and a 
careful Orthodox observer could detect in such aspects of modern La 
tin spirituality the practical results of the theological errors of 
Rome. Fundamentalist Protestantism, too, has its own approach to 
prayer, its typical hymns, its approach to spiritual ‘revival’; and 
in all of these can be detected the application to religious life of 
its fundamental errors in Christian doctrine, The present books is 
about the ‘spirituality’ of Ecumenism, the chief heresy of the 20th 
century. 

“Until recently it appeared that Ecumenism was something so ar 
tificial, so syncretic, that it had no spirituality of its own; the 
‘Liturgical’ agenda of Ecumenical gatherings both great and small 
appeared to be no more than an elaborate Protestant Sunday service. 

"But the very nature of the Ecumenist heresy---the belief that 
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that there is no one visible Church of Christ, that it is only now 
being formed---is such that it disposes the soul under its influence 
to certain spiritual attitudes which, in time, should produce a ty- 
pical Ecumenist 'piety’ and ‘spirituality’. In our day this seems 

to be happening at last, as the Ecumenical attitude of religious 'ex- 
pectancy* and "searching begins to be rewarded by the activity of 

a certain 'spirit' which gives religious satisfaction to the barren 
souls of the Ecumenist wasteland and results in a characteristic pi- 
ety which is no longer merely Protestant in tone." (pp. 3-4) 

"Despite the Protestant mentality of its promoters, the 'cha- 
rismatic revival’ (which is here related to Ecumenism) as a 'spiri- 
tual’ movement is definitely something more than Protestantism. The 
characterization of it in this article as a kind of ‘Christian’ me- 
diumism, which has been corroborated by a number of observers of it, 
links it to the new ‘Ecumenical spirituality’ out of which is being 
born a new, non-Christian religion." (pp. 4-5) 

A "close relationship between ‘Christian’ and ‘Eastern’ spiri- 
tual experiences is typical for the ‘Ecumenical’ spirituality of our 
days. For this second edition much has been added concerning east- 
em religious cults and their influence today, as well as concerning 
a major ‘secular’ phenomenon which is helping to form a ‘new reli- 
gious consciousness’ even among non-religious people. None of these 
by itself, it may be, has a crucial significance in the spiritual 
makeup of modern man; but each one in its own way typifies the striv- 
ing of men today to find a new spiritual path, distinct from the 
Christianity of yesterday, and the sum of them together reveals a 
frightening unity of purpose whose final end seems just now to be 
looming above the horizon. 

"Shortly after the publication of the article on the ‘charisma- 
tic revival’, The Orthodox Word received a letter from a respected 
Russian Orthodox escleasiastical writer who is well versed in Ortho- 
dox theological and spiritual literature, saying: 'What you have des- 
cribed here is the religion of the future, the religion of Antichrist. 
More and more, as this and similar forms of counterfeit spirituality 
take hold even of nominal Orthodox Christians, one shudders to be- 
hold the deception into which spiritually unprepared Christians can 
fall. This book is. a warning to them and to all trying to live a 
conscious Orthodox Christian life in a world possessed by unclean 
spirits. It is not an exhaustive treatment of this religion, which 
has not yet reached its final form, but rather a preliminary explora- 
tion of those spiritual tendencies which, it would indeed seem, are 
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preparing the way for a true religion of anti-Christianity, a reli 
gion outwardly 'Christian', but centered:upon a pagan ‘initiation’ 
experience. 

"ay this description of the increasingly evident and brazen 
activity of satan, the prince of darkness, among 'Christians', in- 
spire true Orthodox Christians with the fear of losing God's grace 
and turn them back to the pure sources of Christian life: the Holy 
Scriptures and the spiritual doctrine of the Holy Fathers of Ortho- 
doxy." (pp. 6-7) 

‘These excerpts from the Preface give sone notion of the style 
and nature of the present volune, but inadequate indication of its 
scope. The Introduction is devoted tc a careful observation and 
analysis of the nature of the "Ecumenical Movement’ in its various 
forms. The first chapters examine the question of what relation- 
ship there may be between God as Christians know Him, and the God 
of the 'monotheistic' religions, then the pagan gods as typified in 
Hinduism. The third chapter-is the account of an encounter between 
a Ceylonese miracle-worker (fakir) and an Orthodox monk. 

Examinations of ‘Christian Yoga’, ‘Christian Zen', Transcenden- 
tal Meditation, and several Anericanized Eastern cults (including 
Hare Krishna and an interesting account of a Zen monastery in north- 
ern California) bring the matter closer to hone. The perhaps un- 
precedented chapter 'Signs from Heaven: An Orthodox Christian Un- 
derstanding of Unidentified Flying Objects (UFOs)’ provides a start- 
Ling counterpoint. Carloads of nonsense have been written on the 
subject fron every conceivable viewpoint except an authentically 
Christian one. Here is genuine food for thought and prayer. 

‘The concluding chapters examine the ‘charismatic revival’ in 
the Light of the tradition and teaching of true Orthodox Christian- 
ity. With few exceptions, the testimonies and accounts of practices 
of the participants in this movement are taken from its apologetical 
books and magazines, fron writings of people who are favorable to 
it. For the most part these sources are ‘mainline’ Protestant, Ro- 
man Catholic and 'Orthodox', rather than of narrowly Pentecostal 
character, These chapters especially (although it is helpful to 
read them against the background of the earlier material of the work) 
should be carefully and prayerfully read by any who may be involved 
in the charismatic movement, or who may be attracted by any of its 
multitudinous manifestations. 

Some concluding observations on an authentic Orthodox Chris- 
tian understandifig of the Last Times and the Second Coming are en- 
riched by an epilogue in response to the Jonestown disaster and its 


13 


relationship to current and future events. Its concluding para~ 


s a fitting summary of the thrust of the whole work: 
realistic view of the religious state of the contemporary 
world is enough to inspire any serious Orthodox Christian with fear 
and trembling over his own salvation, The temptations and trials 
ahead are immense: 'Then shal be great tribulation, such as was not 
since the beginning of the world to this time, no, nor ever shall 
be.’ (Matt 24:21) Some of these trials will come from the side of 
pleasing deceptions, fron the 'signs and lying wonders’ which we 
begin to see even now; others will come fron the fierce and naked 
evil which is already visible in Jonestown, Cambodia, and the Gulag 
Archipelago. Those who wish to be true Christians in these fright- 
ful days had better begin to become serious about their Faith, 
learning what true Christianity is, learning to pray to God in spirit 
and in truth, learning to know Who Christ is, in Whom alone we have 
salvation." (p. 235) 
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ORTHODOXY AND THE RELIGION OF THE FUTURE, copyright 1979 by the St. 
Herman of Alaska Brotherhood, 242 pp., paper-bound (securely!), is 
available from them at Platina, CA 96076, for $5.00 postpaid, 
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WORDS 


Nietzsche is alleged to have said 'Man invented language in or- 
der to conceal his thoughts.' If we look at our ordinary verbal be- 
haviour with one another---platitudes, clichés, superficialities, 
banalities---we may see that there is much justice in the observa 
tion---even if we leave out deliberate lies. Christians, however, 
experience a powerful corrective to this human foolishness, if they 
are open to it, and in it learn a very different function ot words. 
We speak, of course, of God the Word, in Whom is contained all Truth 
and Beauty. If we open ourselves to the Word, and allow our minds 
and hearts to be formed by Him as He reveals Himself in the words of 
the Fathers, of the services of the Church, of inspired proclaimers 
of the Gospel---then we may find our am words beginning to take on 
avery different character and function. Do we choose to continue 
in worldly wordiness, or to let our words reveal the Word? 
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AGAPE COMUMITY NOTES 


ORDINARY SUNDAY SERVICES WEEXDAY FESTIVAL SERVICES 
Vespers, Penance & Absolution Vespers on the Eve 8:30PM 
SAT,” 6:30P% Liturgy of Preparation 6:45AM 

Liturgy of Preparation 7:45AM  Orthros & Divine Liturgy 7:00AM 
Orthros & Divine Liturgy 8:00A% Vespers 5:00PM 
Vespers 5:00PM (on days indicated by capitals 


or # in the Calendar 


Weekday Divine Office is celebrated on a somewhat flexible schedule 
at the Community Center House, 
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FARM REPORT 


Molly's new foal was discovered after Divine Liturgy on the 12th Sun- 
day after Pentecost (20 Aug./2 Sept.) after a diligent search through 
cedar thickets and branble patches, A beautiful sorrel, he wobbled 
about a bit before attaining his present frisky character. Both foal 
and mare appear to be in excellent health. Tabor’s status is still 
uncertain...due for a checkup by the vet carly next month to deter 
mine whether she 15 really with foal. With sadness we'll have to let 
her go if not. The corn crop finally made it into the ground, some 
2-3 weeks later than the latest recomended planting time. Touch & 
go with Jack Frost, of course. Nicky (and his handlers!) had his 1st 
experionce pulling a geewhiz (a spring-tooth cultivator)---or for 
that matter pulling anything other than a large stick---shortly af= 
ter the crop was planted. Results excellent, all things considered: 
no broken bones, no lost tempers, only a few stalks of corn knocked 
down, and some good work done on the weeds. The crop is looking good, 
at least for shocked corn if not for dry ears. 3eans planted in the 
hills were pretty well wiped out by our brothers and sisters the 
groundhogs, but a few remain. Weeds continue to flourish in the ab- 
sence of @ lawnmower, knocked down here and there in the more criti- 
cal spots by scythe and slingblade---makes for a more natural-looking 
place! God willing, the honey will be extracted---finally!---by the 
time this issue goes to press, and we're looking forward to a good 
crop to hold us through the winter, Rainy weather has continued all 
Summer, auch limiting farm work, but we have hopes yet for a good 
fall garden, Before long it'll be time to be thinking again about a 
winter wheat crop, starting to gather firewood for the winter...and 
prepare for the snow and cold. How time flies! 


PEOPLE AND PLACES 


After much prayer and consideration, both Amy and Lori are again at 
home and enrolled in the Agape School. While Lori's year away at St. 
Francis’ Academy in Illinois was certainly good for her in many ways, 
it now seems apparent that much more is to be gained for her growth 
here than away, Amy's return fron summer school in Alabama restored 
the family to wholeness. Kathy has begun her second year at MTSU, 6 
seems to be doing well. Mary Sara will begin more regular and struc- 
tured learning this fall; pe that her elder sisters may 
be able to grow in their own understanding of the world about them 
as they seex to undertake part of her education. Matthew (like Mary 
Sara before hin, and still) delights perhaps above all else in being 
able to find some part of ongoing work which he can satisfactorily 
perform---be it so simple as holding nails or so demanding as wrest- 
Ling an almost-too-big chunk of wood from the cutting zone to the 
porch, His vocabulary increases rapidly, at the monent dominated by 
hames of articles of interest and the recurrent assertion that he 

is 'big'---enough to do whatever it is he seeks. 


A largely quiet late summer at hone was broken at the end of August 
by Fr. Don's travel first to Oklahoma City to visit with the monks 

at Holy Protection Monastery, then to Ft. Smith, AR to assist the 
Zitterichs in final loading and preparation for their move here. Re- 
turn trip was as moving-van-driver. The visit at Holy Protection 
was most enjoyable, notable for its hospitality, for the generosity 
of the brethren there in providing furnishings for the Church of the 
Annunciation (see relevant articie), and above all for the gift of 
several Relics, of the Saints, presented in a beautifully handcrafted 
reliquary, The return trip by Trailways and U-Haul was uneventful 
even if exhausting---and the return to hone greeted with enthusiasm! 


WELCOME, ZITTERICHS! 


After a summer of fruitless waiting for the sale of their farm in 
Arkansas, Mary, Dale, Sam and Anne have cone ahead to take up resi- 
dence here. Purchasing the chapel house and a smail amount of land, 
they will live as close neighbors and parishionérs of Agape. It is 
with much joy and enthusiasm that we greet our brothers and sisters 
in the Lord, looking forward to many years of mutual service and 
sharing of the work of the Church in this place. 
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HOW TO GAIN 13 DAYS! 


After intermittent consideration and prayer for many months, just 
as the Church Year drew to a close (on 31 August), a decision was 
made for Agape to shift from the ‘New’ to the *Old':Calendar, In 
consequence, the 13 days after 31 August have (for us) no date, and 
1 September (the New Year) does not come until the day the civil 
world calls Friday 14 September. This decision, reached with the 
blessing of our Archbishop-Metropolitan, does not come easily for 
us. It places us decisively ‘out of synch' for the central festi- 
vals of the Christian Year with all of our neighbors, most of our 
friends, most Orthodox Churches of other jurisdictions in this part 
of the country, and most of the parishes of our own jurisdiction. 
But it places us ‘in synch’ with the vast numbers of Orthodox Chris- 
tians worldwide who, it seems to us, are most firmly dedicated to 
upholding the historic true Urthodox Christian Faith, and with the 
Orthodox Christian Church throughout 1900 years of history. (For 
Orthodox Christians the 'New Calendar’ is very much a Johnny-cone- 
lately, of the past few decades.) It also, incidentally, permits 
us to allow all the brouhaha of the world's 'Xmas' to blow by while 
we are yet in the depths of the Nativity Fast, and to celebrate the 
Nativity of Our Lord in peace and quiet thirteen days later. We 
invite all our brethren who take seriously their Faith to consider 
this question with similar seriousness and openness. 


BLESSED BE GOD IN HIS SAINTS! 


On Saturday 9/22 August, Fr. Don returned from Oklahona City (by way 
of Ft. Smith) with the reliquary containing the portions of the 
earthly remains of numerous of the Saints, along with a fragnent of 
the True Cross of Our Lord, given by the brethren of Holy Protec- 
tion Monastery. At Great Vespers that evening, the relics (of the 
Apostles Simon the Zealot, Janes the brother of John, the Holy Abbot 
Benedict, the blessed martyrs Agatha, Agnes, and. Sebastian, amongst 
others) and the fragment of the Holy Cross were presented for sol- 
en veneration, Rich and joyous was their welcome in our midst. It 
is a great honor to be visited so by the Lord---for even as He was 
present upon the Cross and in the earthly lives of his Chosen Ones, 
80 also does His Presence remain in those bits of the dust of the 
earth hallowed and consecrated by that Presence. May our lives and 
works in the future be such as’ to be deemed worthy of such an honor! 
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THE CHURCH OF THE ANNUNCIATION 


Despite continued rainy weather and necessary interruptions, sub- 
stantial progress has been made on the removal from the woods of the 
logs for the construction of the Temple. Kegardless of the seeming 
folly of such a hope, the consecration of the Temple is planned for 
the Feast of the Protection of the Theotokos on Sunday 1/14 October. 
A generous offer from the Monastery of the Holy Protection to pro- 
vide funds for the hiring of an assistant logger and carpenter for 
the work for about two weeks is the first manifestation of the need- 
ed legions of angels! For the furnishing of the Church we have re- 
ceived from this same Monastery the gift of two sets of brass can- 
dlesticks, numerous ikon-lamps; a new chalice, diskos and asterikos; 
several framed ikon-prints; a quantity of incense. Mr. 6 Mrs. Ron 
Messier of Murfreesboro have given a crystal chandalier (to be con- 
verted from electric to candlepower!), Needed: a slab of marble 
(30"%x30" or larger) for the Holy Altar, a smaller one for the Pros- 
kemedy altar; funds (about $600) for the roof-structure and roofing; 
funds (about $100) for the Ikonostasis; sheer curtain (8" x 16" or 
so) for the Royal Doors, and a traverse rod 8! wide for sane; bells 
any bells which have a tuned pitch. As plans for the day of con- 
secration will necessarily be somewhat last-minute, we ask those of 
our friends who may be able to be here that day to write or call in 
the near future, so that we may advise you of exact plans. Most of 
all: ANYONE WILLING AND ABLE to spend several days (at least a-work 
week) joining in the task of building this Holy Temple would be most 
welcome. Pray for guidance, if your life permits such a work. 


PRAISE BE TO GoD! 


Our appeal for financial assistance which went out shortly after the 
last issue of LIVING ORTHODOXY has met with a generous response on 
the part of the Lord's people. Sixteen contributions totalling $348 
have been received to date. Together with unusually large revenues 
from our occasional flea-marketing activities (from which we hope to 
largely retire soon, as they are quite disruptive to our prayer- 
life), bolstered by careful and frugal living, this has been suffi- 
cient to retire completely the $800+ residual debt we sought to eli- 
minate. Apart from the land-debt (which is budgeted separately and 
now adequately provided for), this leaves Agape c.. * zero-line finan- 
cial basis; we intend to keep it that way---dollars out only to the 
extent of dollars in, Again---thank you, dear triends! 
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ORTHODOX WORSHIP AND LIFE II: 
‘BODY WORSHIP 


The reverent tracing of the Sign of the Cross upon our bodie 
(and over other objects) is the most fundamental form of what we 
might call ‘body worship'---worship with the body, not of it! Even 
the very posture which we adopt as we go about our daily lives, and 
most especially as we pray, is a significant component in our re- 
sponse to our Creator. While the preoccupation with posture of the 
"charm schools’ of past years arises fron an unhealthy and unChris- 
tian worldliness, it nevertheless has its roots (as do most such 
preoccupations) in a fundamental truth: there is an inseparable re- 
lationship between the shape of our bodies and our spiritual/eno- 
tional states. This is somewhat of a chicken-and-egg relationship, 
in which it is not possible to find an absolute starting place or 
cause-and-effect sequence. Nevertheless, if we are/would be in an 
attitude of praise and love with and toward our Creator, and of hu- 
mility and repentance toward our own sinfulness, then our bodies 
are/will be postured 'correctly'---in conformity with the way He 
has created us. To summarize the relationship most succinctly: 
good posture, good prayer; sloppy posture, sloppy prayer. 

The predominant posture of Orthodox Christian worship is stand- 
ing---Firm and erect. There are some occasions during public pray- 
er (and much more frequently is this posture adopted in private 
prayer) when the Church directs us to pray ‘standing upon the knees". 
Again, this is a firm and erect posture, with no slouchinz about it. 
[That form of "kneeling" accomplished by sitting back upon one's 
heels has no place in Orthodox wership.} Finally, it is sometimes 
permitted to sit...though primarily for prayerful’ and attentive 
listening, rather than for prayer as such. In private prayers, it 
is permissible to adopt any attentive and healthy posture which is 
well-suited to our individual needs. Even in this case, it seems 
to be standing which is most usually reconmended by the Fathers. 

The standing posture which dominates our worship is not, how- 
ever, a rigid ‘at attention’. It is, rather, the basis for a con- 
stant use of our bodies as part of the motion towards the Kingdom 
of God in which we are engaged. This motion has many forms, the 
most consistent and conspicuous of which are the various forns of 
bows---gestures of obesissance and repentance. ‘The simple bow (of- 
ten used to acknowledge the Name of God or the passage of some Ho- 
ly Object) is extended into the full metany: a deep bow begun with 
the Sign of the Cross, extended downward as the bow is made until 


15 


the tips of the fingers touch the earth. (In the ancient dirt-floor 
churches this gesture may have been intended to’ lift a bit of the 
earth itself---the most basic form of God's Creation---up to the 
heart at its conclusion.) At certain tines of greatest solemnity, 
the bow and metany reach their iogical conclusion in the full pros~ 
tration, in which Orthodox Christians drop upon both knees, then con 
tinue the motion until the forehead touches the floor before rising 
again. Particularly during Great Lent, prostrations are prescribed 
as part of the public services of the Church. 

Our bodily worship is not limited to posture and motion con- 
cerned only with our own bodies. Kissing and embracing of others 
and of Holy Objects are a conspicuous part of Orthodox Christian 
worship, We may recall that the Apostle Paul admonished the breth- 
ven of the Church at Corinth to ‘Greet one another with a holy kiss. 
(1 Cop 16:20) While the practice of the Kiss of Peace has unhap- 
pily fallen into disuse in many parts of the Church (and given rise 
to some peculiar modernizations such as the ‘handshake of peace’ in 
other places), the text of the Divine Liturgy still directs that 
those who come together to celebrete and receive the Blessed Sacra- 
ment so greet one another before the beginning of the recitation of 
the Symbol of Faith (the Creed) and the Consecration. Some of the 
Fathers indicate clearly that all unbelievers and persons under in- 
struction were to be excused fron the Church before this point, be- 
cause their kiss could not be the Holy Kiss. 

As well as kissing our brethren, we often kiss---as a gesture 
of respect and devotion to the transcendent realities which they re- 
Present to us---the Cross and the Ikons of the Lord, of His Mother, 
and of the Saints. Equally deserving of such respect are the Holy 
Relics---those material remnants of the earthly lives and events 
which have conveyed to us the Grace of God. Such kisses should not 
be misconstrued as ‘worship'---which is due to God alone---any more 
than are our kisses of our brethren. It is Orthodox custom to kiss 
the vessel by which any Grace of God is conveyed to us: the Cross 
after receiving a blessing with it, the Chalice after receiving from 
it the Body and Blood of Our Lord, the Stole which covers our heads 
as we receive Absolution, the hand of the Priest who ministers the 
Grace of God to us. The Gospel-book is kissed at most services, 

Our bodily worship is not just an individual affair. The Church 
often calls upon us to act together, as a whole congregation (or rep- 
resentatives of it), in processions. These may be simple and in- 
volve only a few people (as is usual when the Gospel-book is brought 
forth during services) or may involve the entire congregation, In 
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some cases, processions may go forth from the Church building for 
great distances...to a cemetery, to another Church, to a spring or 
well (as at the Great Blessing of Water). Such processions are al- 
nost always attended with candles, incense, the Cross, and one or 
more of the Holy Ikons. 

It is readily apparent from this brief summary that a dominant 
characteristic of Orthodox Christian vorsh! motion---but always 
ondeved motion. Gur Faith is not static, but neither is it chaotic. 
We are called forth, as whole human beings, to a constant movement 
away from worldliness and its concerns, by means of a repentant 
turning (expressed most clearly in the metany and prostration), to- 
ward life in the Kingdom of God. 

It should be evident that what the usual American has experi 
enced as a church building is quite unsuited to such worship---ob- 
structed as it is with pews, and perhaps even with a tilted audito- 
rium style floor, Traditional Orthodox Churches are without such 
obstructions (a few benches may be provided along the walls for the 
sick and elderly), The dominant impression is one of open space 
(this {s true even in very tiny chapels) enclosed by walls (and e- 
ven ceilings) given over almost entirely to ikonographic represen- 
tations of the events of Our Lord's life and of the lives of the 
Saints. 

‘There are intimations in the foregoing that Orthodcx Christian 
worship is richly involved with our God-given senses. In the next 
chapter we turn our attention to that truly spiritual sensuality--- 
to the involvenent of sight, hearing, smell, taste and touch in 
Christian worship. 


NEXT ISSUE: Sensual worship 
CEE ROP Ee ae Eb POE ep 


BRIEFLY NOTED: Received and read too late for the more ample review 
it deserves: CHRISTIANITY OR THE PAPACY (the current issue of NIKO- 
DEMOS, Box 372, Etna, CA; reprinted separately), by Ir. Alexey Young. 
Both the introductory account of Fr. Alexey's spiritual history and 
conversion to Holy Orthodoxy and the ensuing examination of the vi- 
tal issues of the Faith raised by the Ronan schism are intelligibly 
and compassionately written. This excellent work should be consi- 
dered mist reading for all Roman Catholics sincerely concerned for 
their salvation, and for all others who must consider the sane iss- 
ues. Available from NIKODEMOS or fron The St. John of Kronstadt 
Press (see page 27). 
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(ST. SIMEON STYLITES, cont'd.) 
drank, but spent whole days and nights in prayer in the Church. His 
companions distrusted his conduct...wondering if he were not engaged 
in some hypocrisy cut >f a desire to attract attention; they set 
watch over him, taking turns, but none of them saw anything save St. 
Simeon either upon his knees or prostrate upon the ground, so absorbed 
in his prayer that his body seened as if dead. At the end of his 
long fast, St, Simeon sought sone food fron the daughter of a neigh- 
boring fisherman, Wanting to set out at once for market without be- 
ing troubled to sell a few fish, she denied and swore upon the Name 
of God that she had none. St. Simeon left her and went on to the 
marketplace, where she soon arrived with her fishes---completely out 
of her mind. Calling ceaselessly on St, Simeon's name, she declared 
that the fish had surrounded and attacked her. Only when St. Simeon 
took her hand and bade her be still did the mad woman recover, 

After his father's death, Simeon gave his share of the land to 
his brother, and all the loose property to the poor and to nearby 
monasteries. Having thus freed himself of the concerns of the world, 
he went to a monastery between Berea and Antioch. Having spent se- 
veral days prostrate before the gate of the monastery in prayer, he 
begged the Abbot to adtit him. Still only fourteen or fifteen years 
old, Simeon at once stood out by the rigor of his ascetic life--- 
and attracted the displeasure of some of the more lukewarm of the 
brethren, who complained to the Abbot of what they saw as his exces- 
sive zeal. Indeed they might have complained of this boy who ate on- 
1y on Sundays (giving his food throughout the week to the poor at 
the gates of the monastery), memorized the entire Psalter during his 
first four months in the monastery, and often ate only lentils 
soaked in water but uncooked. 

Caught in the conflict between his own conscience (which recog- 
nized in St. Simeon the manifest work of the Holy Spirit, untainted 
by self-will) and the insistent demands of the other monks (some of 
whom were simply scandalized, others disturbed by their anxiety for 
the health and well-being of this zealot), the Abbot finally felt 
driven to dismiss St. Simeon with his blessing to seek another place 
in which to serve God. 

We may easily recognize in this event the constant conflict be- 
tween the usual ordering of the Church's life, and the extraordinary 
demands of the unusual vocation, St. Simeon vas simply "too much’ 
==-as indeed have been many other ascetics---for ihe ordered life of 
a community, Going forth he knew not where, Simeon eventually found 
himself at a nearly-deserted monastery, tenanted only by a young boy 
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and a very old man, who greeted him with joy and granted him his 
wish of a renote and solitary cell. Soon thereafter the monastery 
was visited by the monk Bassus, an ecclesiastic whose duties in- 
cluded visitations of remote priests and single monasteries to rene- 
day any disorders which might arise. St. Simeon imparted to Bassus 
his desire to pass the whole of Great Lent in uninterrupted prayer, 
walled up in his cell, without food or drink. Bassus asked ‘Wilt 
thou then voluntarily run the risk of committing the great sin of 
suicide?’ Simeon answered ‘Well, then, father, let me have ten 
loaves and a pitcher of water brought to me, and I will promise thee 
to use them in case of need,’ Making no further objection, Bassus 
blessed Simeon, sent for the victuals, and had the door walled up in 
his presence. ‘At Pascha the cell was opened; St. Simeon was found 
spiritually strong, the food untouched; he recovered his strength 
soon after receiving the Divine Mysteries and a little food. 

At the age of 24, in AD 412, Simeon moved From his monastic 
cell to a mandra (an open space enclosed by a stone wall, without a 
roof, invisible from without) upon a neighboring mountain, to lead 
a hermit's life. In this mandra he lived from that time until his 
death nearly fifty years later, completely exposed to the vagaries 
of the weather, Entering the mandra at the beginning of Great Lent, 
Simeon again passed the Fast walled up. At Pascha, Sassus again ap: 
proached the mandra, accompanied this time by many priests and resi- 
dents of the district. An old holy man by the nane of Maris, con- 
vinced of the holiness of so great a penitent as Simeon, brought a 
vessel of oi1 which he begged Simeon to bless. At Sineon's blessing, 
the vessel began to overflow; many took oil from it and yet it re- 
mained full, Maris took it hone with him, where it remained mir 
culously filled for many years. It wos at this time that there be- 
gan the long series of miraculous healings which spread St. Simeon's 
fane far and wide---and which ultimately obliged him to have his 
nandra walled up for some eigtheen months, receiving the Holy Commu- 
nion and an occasional pitcher of water through a tiny crack in the 
wall. Only so could he achieve the solitude with God in prayer he 
so eagerly sought. 

Tt was in AD 423, at the age of 35, that Simeon took upon him- 
self 2 new and unprecedented form of life (which gave him his sur- 
nane), In the interior of his mandra there was a stone about seven 
feet highs in ecstasy he saw upon it a gloriously arrayed man who 
folded his hands, bowed himself low, then raised up again. After 
several such inclinations he lifted his eyes and hands to heaven; 
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at intervals he looked piercingly at St. Simeon. ‘This glorious ap- 
parition lasted through three whole nights, At its disappearance, 
Simeon felt compelled to imitate it, and so took up his abode on tne 
stone, After three months, he moved from the stone first to a col- 
unn 25 feet high, then later to others 35 and 50 feet high 
seven years, he had built a 90 foot column, and upon it 
the next thirty years. fais form of life was at first censured by 
all as an extravagance, and to make @ trial of ais humility an or- 
der was sent to him in the name of the neighboring bishops and abb- 
ots to quit his pillar and give up his new manner of life. St. Si- 
ech at once prepared to descend, but the messenger, seeing his will- 
ingness to obey, conveyed their desire that he should follow his vo- 
cation in God. 

‘The pillar vas too smail in diameter to permit lying down, and 
St. Simeon pernitted no seat; a iow balustrade surrounded it, and 
there was no roof, Literally far above the cares and distractions 
of the worid, Simeon devoted his days and nights to prayer, conti- 
mally making prostrations (one or Thecdoret’s companions once nun- 
bered 1244 such adorations before growing weary of counting); but 
on Sundays and holidays he stood upright throughout the night and 
day with his hands raised to heaven, Twice daily he preached to the 
crowds below, exhorting then to detach thenseives fron worldly mat- 
ters, to despise the world, to take by storm the kingdon of heaven, 
to fear nothing save the punishment of heli, to think of nothing as 
difficult except to be banished from the sight of God. 

Weedless to say, Simeon's body suffered terribly fron such ex- 
posure: the soles of his fect peeled off, he developed ulcers over 
his whole body, aud three times he becane blind. Only those of his 
disciples who Served him knew any of this, and they only little, for 
he never spoke of it, and strictly forbade them to tell anyone else 
of what they knew. ‘God knows it,' he said; ‘that is enough for me, 
for Him only do I suffer, and He alone can help me. 

‘The healings and miraculous events which occurred at the foot 
of St. Simeon's piliar would fi11 a volume---many of then preserved 
for us by eyewitnesses. St. Sineon's mission on this earth came to 
an end in AD 459, He became suddenly insensible in the presence of 
nis disciples, and renained in a state of deathlike unconsciousness 
for three days. His favorite disciple, Antony (wno was also his bi- 
ographer) renained beside him atop the pillar throughout this time 
others cane and went. It was Antony who was first to remark the to- 
ken of Grace, the wondrous odor of sanctity, emanating from the all 
but lifeless body. Firet perceptibie only at the top of the column, 
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by degrees the fragrance sank lower and, like clouds of incense, 
{illed the waole mandra with a sweet and agreeable perfune. 

On the 2nd of September St. Simeon recoverec his strength. He 
called for ali his disciples, marked out two of then as superiors, 
and commended ali to God. Great was the joy of the crowd in the 
nandra below when Simeon resumed his accustoned posture, and all 
cried out to hin "Bless us, © Master!" St. Simeon locked to the 
four quarters of the world, lifted up his hands ané blessed them, 
and recommended then to Almighty God. He spoke a few words of love 
to the tuo disciples he had naned as superiors, then striking his 
breast three times leaned upon Antony's shoulder and died in the 
lord. 

Perhaps the 5 Simeon is too much for christians of 
an age such as ours even to digest. Accustoned as we are to a soft 
and pampered life, tending to regard it as an extravagance if any~ 
one even so much as diligently keeps the historic fasting tradition 
‘of the Church---how can we contemplate without blushing the life of 
aman who absolutely forsook even the least of creature conforts--- 
a place to lie down and a roof over his head? Such asceticism des- 
troys the ascendancy of our earthly nature; it frees the soul from 
its oppression and enables it to rise toward union with God and to 
rest in Hin, This desire and striving of the soul for union with 
God is of the essence of prayer; in it is nothing impossible or in- 
credible. Far more increcibie is the excess in neglect of prayer 
by the vast majority of those who call thenselves ‘Christian’. Con- 
seiously or not, we can scarcely avoid the temptation to pass by 
such a witness unseeing, or to cry ‘Scandalous disrespect ror the 
creation of God!'. But we must resist these tenptations, and force 
ourselves to fix our attention on that which our creaturely eyes 
would avoid. This is indeed a ‘spectacle’ which Our Lord has fixed 
before us, that We might look upon it and see, in the reflection of 
that solitary figure atop his pillar, the worldliness and luxurious- 
ness of our oun lives. Each of us is called to his own podvig, his 
own exploit or work, his own way of the Cross. Tew, perhaps, are 
so dramatic as St, Simeon's; few also are those whe truly listen and 
follow the call of the Lord Jesus. Surely it was to call special 
attention to such an outstanding example of repentance and humility, 
of willingness to endure anything for the sake of the Lord, that the 
Church displaced the feast of St. Simeon fron the actual day of his 
birth into eternity to the first day of the cycle of commemorations 
of the Saints. May his example and witness lead us to a blessed New 
Year of life in the Faith. 


LETTERS, cont'd. 
ever questioned it as that Bishop did in a letter to your journal; 


the first place. 
Fr. Alexey Young 


otherwise they wouldn't be in cur Church 


Etna, CA 
Good suggestion, and T hope that future Lives of the Saints printed 
here may help to 2 ‘ther Light on the matter. It scons that in 


this corrupt age in ue live the ‘question of asceticiom’ is one 
uhdeh mat be confvonted---aven though it should be no ‘question’ at 
all. 


I am a priest of the Old Ronan Catholic Church. I also serve as a 
non-Anglican on the board of INTEGRITY in Albuquerque. I wish to 
note that it is atsolutely false that INTEGRITY has ever planned to 
press the General Convention of The Fpiscopal Church to recognize, 
canonically or sacranentally, "homosexual nerriages'; or threatened 
to name any Priests or Bishops in The Episcopal Church who share a 
homosexual orientation in reprisal for NOT getting its way. Tirat, 
most INTEGRITY theologians, following the lead of Dr. Norman Pitten- 
ger, distinguish between heterosexual marriage sacranentally because 
the sacranent implies the possibility of procreation, and gay unions 
which preclude such a possibility. Second, the issue at hand is 
the priesting of people sharing a homosexual orientation and the pro- 
tection of those deacons, priests & bishops who are gay fron any 
Anita Bryant-type witch-hunts now or in the future. 

I wonder about the quality of a monastic vocation that allows a 
monk to engage in such libel and such an overt lack of Christian 
love. Is this what Orthodoxy expects in converts from the western 
Churches to establish its purity? One could make the sane charges in 
terms of Crthedoxy---list the deacons, priests, & even bishops in a 
number of Orthodox jurisdictions, canonical & noncanonical, who are 
gay, both celibate & actually gay---what would that prove save that 
Jesus Christ in His infinite Mercy has agein called to His witness 
and ministry those whom the wisdom of the world counts as fools and 
outcasts, and again asserts His Lordship thru the Holy Spirit even 
over the arbitrary decisions of men in His Church? Fortunately, I 
have experienced as a honosexual priest great love, friendship and 
compassion fron some of ny brothers in Crthodoxy, both canonical and 
noncanonical, including priests, monastic superiors, and bishops, 
without Judgement, over the past few years. I p:ay the ‘zeal! of 
this young monk will be tempered in time with the love and compass- 
ion of a Zossima, lest American Orthodoxy find within itself the ug- 
ess of new Grand Inquisitors. And I pray, too, for those young 
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teenagers who struggle through the crisis of sexual identity who may 
be entrusted to his pastoral or academic care, with his nonophobic 
lack of compassion. In five years of ministry anong teenage street 
hustlers T have seen the suicidal results of such legalism and lack 
of me results that cry out to God in Eis Mercy for a redress, 
an we ever forget the word faggct---the millions slaughtered in 1500 
years of Christien history fn the Name of Christ because they were 
homosexual? Yust we now kill their spirits since we can no longer 
sill their bodies? Surely this is not the way of the Jesus of the 
Sospels it Orthedoxy's way? 

Tinally, does one win to Orthodoxy those Christians alienated 
by the disarray of so many of the western Churches by innuendo, 
smears and an appeal to prejudice and hurt, or by an appeal to the 
patristte theology and spirituality preserved so clearly in Orthodo- 
xy? For if the former is used, even Orthodoxy's historic witness 
(e.g. Russian antisemitic pogrons, ethnic divisiveness, internal per- 
Secutions of Old Bélievers, Old Calendrists; the lot of the serfs in 
Eastern Europe even on monastic estates, etc.) will leave it wanting 
---as a sign of the pervasiveness of the Fail in Orthodoxy's human 
dimensions, and without a basis for proclaiming its substance. Re~ 
member, Br. George, The Deer Hunter? 


Fr, Janes A, Kennedy 

Albuquerque , WM 
hia ta one Pandora's bor ve should have preferred to leave to other 
publications; our sense of integrity and fatrnose requires that thie 
letter be printed, but without eorment as to ite factual allegations 
and implications, Briefly, cur oun understanding of the Gospel and 
the teaching of Orthodox Christianity on the matter ts as follous: 
(1) homosexual ovientation is a moral neutral, akin to a missing hand 
or a predisposition to anger; (2) any homovexual activity is a sin, 
of the sane order as other serious sins; (3) alt sinners (that's all 
of us) are to be treated with merey and compassion; (4) any body--- 
tneluding the Ciuuch---made up of Iuman beings inctudes, of necessity, 
sinners of all types within its numbers: the Church is a hospital for 
sinners, not a hotel for angels; (5) ary body calling itself the 
Church which either explicitly (through formal declaration) or impli- 
citly (through inaetion when confronted with manifest ad overt sin- 
fulness or heresy on the part of some of its menbere) 
tion or belief clearly in conflict with the Holy So: 
Sacred Tradition of the Ciurch, thereby forfe 
title. the issues ave entirely different for 
for the Church aa a whole body. 


(LETTERS continued next page) 
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Today we received #3 of LIVING ORTHODOXY. Many thanks. Only 
allow me, as a loving brother, united in the same love of Christ and 
His Church, to draw your attention to a development in your attitude 
toward other Churches that you had not in the beginning. A negative 
attitude of putting yourselves up as their judges, and you know what 
the Lord thinks of such attitude (Rom 2:5ff, 14, etc.; James 4:13; 
Matt 7:2, etc.). This mostly happens in excerpts you borrow from 
others---e.g. p. 23f: It is indeed historically proven that some 
Protestant leaders, in their hatred for the Church, had recourse to 
vil-worshippers* practices. Sut it is a grievous injustice to give 
¢ impression that present-day Protestants are still in these prac- 
tices. Lack of charity and of the will to mutual understanding is 
a much more dangerous collaboration with the Evil One than these 
practices ever were. 

Another example, on p. 11f: The presentation of the Western 
theology on the Holy Spirit is strongly biased and ridiculous, as if 
the 'Westerners' and the early Fathers of the Church did not know 
the Scripture texts that he quotes. 31, Paisius could speak that 
way, because through a long evolution both East and West had settled 
in their respective interpretations of these (and many other) texts, 
and were closed-up for the approach of the other. But in fact, the 
full understanding of the Spirit was not that eingleiotg (as the 
Germans would say). It is a historically proven fact that as many 
Church Fathers explain it in the (later prevailingly) Western way as 
in the (now exclusively) Eastern way. Take, e.g., St. Augustine who 
is the principal 'father' of this so-called Western explanation (al~ 
though Platina uses now all its skills to draw him into the ‘eastern’ 
camp). I have the greatest respect for Lossky's work; but his ex- 
tremely conplicated way of explaining the mystery of the Blessed Tri- 
nity is as far fron the Fathers as the Filioque. Moreoever, no one 
"Uniate’ is obliged to accept the Filioque, either in the Creed in 
the Divine Liturgy, or as a theological explanation, nor is any East- 
ern Christian (reference again is to Uniates) ever supposed to give 
up his 'Eastern' approach to the Mystery of the Blessed Trinity. 

A third exanple, on p. 5f: This presentation of Christianity is 
extremely onesided and erroneous, Entering into details would take 
us too leng. I understand that an endeavor to oversimplification 
can bring an author to inaccuracies, but really, this is too much. 

It pains me to be forced to say so, but if you want to build LIVING 
ORTHODOXY on a solid basis, you should leave out all these cheap 
Schemes and generalizations no one serious historian accepts any 


longer. E.g. "by the time of the Crusades and later of the Reforma- 
tion there was scarcely anything of western European religion even 

recognizable as Christian to the Orthodox Christians...of the East.! 
One should just read the theologians of the Dialogue and the Acts of 
the Council of Florence in order to see how grossly untrue ti 
statement is, Also, this whole article is full of urong genera 
tions, that we did not expect in LIVING ORTHODOXY. We welconed 
in the beginning with great hopes that we'd finally have a magazine 
that would free itself from all these slogans, reproaches, general- 
ons, ete, of a ‘beleaguered minority’ mentality; a magazine 


and talk’; a magazine free from the gross injustices and narrow- 
mindedness we were, alas, used to. We still keep hoping and praying, 
because you can be that!---especially because you do not belong (so 
far as I know) to the OCA or the Synodal Church. 


Pr, Boniface 
Monks of Mt, Tabor 
Redwood Valley, CA 


Piret, thanke for a kind and compassionate letter, Second, sincere 
apologies for any uhose sensitivities ve may have hurt; more vert. 
ly, heartfelt repentance for any instance in which vo may have sin- 
ned against Charity in our determination to uphold Truth. With re- 
gard to 'Which Side Are You On': upon rechecking the list of ‘vous! 
required of the demon-vorshippere, it still appeare there is a close 
covrespondence with many of the preoccupations both of the 'Reform- 
ere’ and of contemporary Protestantiom. Concerning 'I Believe in 

the Holy Spirit...': our observation ia thot, regardless of the the- 
ological particulare of the 'Filioque clause", the crucial issue is 
that the Bishop of Rome thought (and thinks) himself superior to the 
Council of the whole and undivided Church at Nicea (and ite succes- 
sore) and so able to alter the most fundamental statement of the 
Christian Faith. Apologies for lack of scholarehip in being able 

to relocate the original statement of a Roman Catholic historian 
upon whieh the spectfie statement in ‘Why Eastern Orthodox?’ to vhich 
you take exception was based. Compare, however, 'In the West the 
last firm expression of this universal tradition (of the Fathers) ie 
to be found in St. Bernard (XII cent. (Don Aclred Squire, Ask- 
ing the Fathers) As for the 'Council' of Florence---motivated only 
by potttteal exigency, the acts there of the 'leaders' of Orthodory 
vere violently repudiated by her people; the Metropolitan of Kiev 
was imprisoned upon his return for his treacherous betrayal of the 
Faith. May we continue to learn from one another! 
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WHY DO YOU...Call Yourselves ‘Orthodox’ and 'Catholic'? 


These two terms have been in use since the very earliest years 
of the Christian Church; initially, they had almost the same mean- 
Ing. Only after the Great Schisn (between the Church of Rome and 
its dependencies, and the rest of the Church, in AD 1054) did they 
begin to be used to distinguish between the Christians of western 
Europe (the 'Catholics') and those of the East (the 'Orthodox'). 
Both terns originally cane into use to distinguish between those of 
the true Church=--those who held the sane Faith as the Apostles and 
Fathers (‘orthodox’), those who held the wriversal (‘catholic') 
Faith---and those who professed one or another deviant (heretical) 
form of the Faith. 

It is of the greatest importance that the Church continue to 
profess, teach and believe the Faith as it has been handed down to 
the Apostles and Fathers throughout the ages. In the words of St. 
Paul, 'the Gospel will save you only if you keep believing exactly 
what I preached to you---believing anything else will not lead to 
anything." (I Cor 15:1) So it is that the true Church of Jesus the 
Christ identifies herself as 'Orthodox'---as maintaining that un- 
broken Tradition of proclanation of the Gospel which extenas from 
the Apostles thenselves even to the present. 

From the very beginning there have been sone---and sometimes 
many---who have sought to substitute their own ‘wisdom’ for the 
Truth of the Gospel. We hear about the earliest such instances in 
the Epistles of the New Testanent, and of many more in the writings 
and letters of the Fathers of the Church and the Acts of the early 
Councils of the Church. Our Lord Himself warned of such men (cf. 
Matt 24:23F). In the presence of such misleading witnesses, such 
false prophets, how are we to know where is the true Faith and where 
the false? 

We certainly cannot rely only on the writings of the Holy 
Scniptures---there have been very fex heretics who did not claim to 
base their version of the Faith completely (and often only) on the 
Bible. Even in the text of the New Testament itself we are warned 
that 'we must be most careful to remenber that the interpretation 
of scriptural prophecy is never a matter for the individual...be- 
cause no prophecy ever cane from man's initiative. When men spoke 
for God it was the Holy Spirit that moved then.’ (II Peter 1:20£) 
The Epistle cones from relatively late in the Church's experience 
(some 30-40 years after the Resurrection), and certainly reflects 
her growing experience of heretical teachers. 

(continued next page) 


In the face of deviant teachings, the Church early looked to 
the continuity and universality of proclamation of the Faith (and of 
course of interpretation and understanding of the Scriptures) as the 
test of authenticity. In the words of Sc. Vincent of Lerins (died 
AD 450), the true teaching of the Chusch is chat which has been be- 
lieved in the Church ‘everywhere, always, by al''---rather than that 
which is to be found only as a ‘new’ teaching, or amongst on iso- 
lated pocket of believers, the followers of some particular teacher. 
This is the meaning of the Faith as 'catholic'---followers of Christ, 
not of 'Apollos' or 'Paul' or 'Montanus' or of some other individual 
or office (such as the Papacy). 

The charge which the Orthodox an1 Catholic Christian Church 
lays against all others vho claim the nane ‘Christian’ is that they 
have to greater or lesser degree deviated from the one universal 
Faith of the Apostles and Fathers. It is only through union with 
this unbroken Tradition of proclamation of the Gospel that there is 
‘to be found salvation and .he inheritance of the Kingdom of God. 
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